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FELLOWSHP

[1 ] THE SUBJECT I DESIRE TO BRING BEFORE YOU IS FELLOWSHIP;
FIRST AS TO WHAT IT MEANS, AND THEN WHAT IS NECESSARY IN

ORDER TO BE IN FELLOWSHIP; ON SOME OTHER OCCASION WE MAY

CONSIDER WHAT IT LEADS TO.
What does fellowship mean? If I were to ask you if some one

were in fellowship, possibly you might reply, "Oh, yes, he broke
bread last Sunday." In the minds of many the thoughts of
fellowship and the actual breaking of bread are synonymous ;
that is, that if a person is breaking bread and goes to the
meetings, he is considered to be "in fellowship." Now I desire to
speak in a practical way as to what fellowship really means, and
with this in view I turn to Luke v. 6, 7: "And when they had this
done, they inclosed a great multitude of fishes : and their net
brake. And they beckoned unto their partners, which were in the
other ship, that they should come and help them. [2]

And they came, and filled both the ships, so that they began to
sink."

The idea of fellowship is conveyed in this incident; it really
means partnership. The word used in Luke v. 10 for partners is
the same as fellowship in I Corinthians x. 20. The sons of
Zebedee were in partnership; the two boats were reckoned as
one concern; they had thrown in their lots together; so when one
boat was in danger they beckoned to their partners for help. The
one would recognise the need or get the gain of the other. In the
ordinary course of events they would have shared the profits of
that wonderful haul of fish. When business men go into
partnership, if one fail both fail, or if they have a good year, both
share the profits.

I can understand a young Christian saying, "How does that
apply? I did not know I brought anything when I came into
fellowship. I know they do with tennis clubs, cricket clubs and
various societies, but I was not aware of the fact that I
contributed anything to the christian fellowship." If you have
that idea, I should raise the question as to whether you have



understood what it is to be in fellowship! What is the entrance
fee we pay? It is certainly not in the coin of [3] the Realm. That
was the mistake Simon Magus made. (Acts viii.) He asked Peter
if he might buy the power that Peter and those with him had; but
Peter said to him, "Thy money perish with thee, because thou
hast thought that the gift of God may be purchased with
money." This makes us inquire what precedes fellowship. What
can I invest or give? what is my subscription? What do I give in
the way of capital? to use a commercial term. It is a very
important question, and supposes you have something to
contribute. To illustrate what I mean I refer you to 1 John i. 6, 7:
"If we say that we have fellowship with him, and walk in
darkness, we lie, and do not the truth : but if we walk in the
light, as he is in the light, we have fellowship one with another."
A person walking in darkness could not have fellowship with

a person walking in the light. Two people enjoying the light can
commune together. They are partners because they share
together something which they have in common.

Turn now to 2 Corinthians vi. 1 4-16: "Be ye not unequally
yoked together with unbelievers: for what fellowship hath
righteousness with unrighteousness? and [4]what communion
hath light with darkness? and what concord hath Christ with
Belial? or what part hath he that believeth with an infidel? and
what agreement hath the temple ofGod with idols? "

In this passage we have four terms used: "fellowship,"
"concord," "part," and "agreement," and each of these conveys
some idea in regard of fellowship. If you are partners, you must
be in agreement ; you must have mutual interests ; you must also
be concordant ; you sound together; your speech is the same ;
therefore your sounding is alike. To be in fellowship on these
terms means a great deal. An unconverted person obviously
could not have part in it; and you could not have any fellowship
with an unconverted person. "Come out from among them, and
be ye separate." (2 Cor. vi. 1 7.)

Separation from all that is of the world, therefore, must
precede any idea of fellowship. Then, too, I must be able to
bring in a little capital; and how do I get it? If I am to enjoy
things in common with others, I must have the things they enjoy.



I would ask every one here, What history - have you had with
God that enables you to be in fellowship? Have you had a soul
history with God so that you can be in [5] fellowship with others
who have had soul history? And not only so, but can you add
your contribution from your own knowledge of God thus
acquired?

Let us refer to the children of Israel. They had been slaves to
Pharaoh, and thus they typify ourselves when we were in
bondage to sin and Satan; but they were redeemed by God
through the pass-over lamb, and we, too, have been redeemed.
God then brought them through the Red Sea into the wilderness,
never more to return to Egypt. It was a wonderful deliverance.
After this He guided and cared for them in a most tender and
patient way. He taught Ephraim to walk, taking them by their
arms (Hosea xi. 3), just as a mother might teach her baby to
walk or a father his little son. The first year of Israel's history
was taken up in teaching them what God would be for them.
When they were weary there were twelve wells of water and
three score and ten palm trees; they had cool shade and
refreshment ; when they wanted food there was the daily manna,
"Suited grace from high descending," and they had the Sabbath
when they could rest. Every fresh experience of need brought
forth fresh supplies from God which were graciously [6] adapted
to meet their every need. What a wonderful God! They had
experience after experience, and how it should have enriched
them in their knowledge ofGod.

What does it mean to come out of Egypt and take the path
through the wilderness? It means knowing something of the
sweetness of salvation through confessing Christ as Lord in this
world that has rejected Him. The world rejected and crucified
Christ, but God raised Him from the dead, and every one who
knows the Lord Jesus is privileged to confess Him and come
under His leadership as Lord and to prove God's salvation. In
this position we need the manna; for it is only by feeding on
Christ as the One once humbled here that we can walk through
the wilderness as He did.

It is an immense thing to have our quiet times with the Lord.
Do you have your seasons of retirement with Him? Do you



know what it is to get the manna morning by morning? and do
you also know what it is to get the gain of those palm trees and
wells of water? It might be realised by way of ministry on an
occasion like this; or it might be in meetings of believers to read
the scriptures or for prayer. How refreshing to sit under [7] those
seventy palm trees—God's gracious provision for His people
who were wearied with the wilderness journey. Then, too, there
is the Sabbath when one can cease from all wilderness exercises
and rest-fully contemplate what God has found in Christ. It is
very necessary for us to have these experiences. It is the
pathway of individual experience under the grace of
God—experience whereby we acquire spiritual capital by the
knowledge ofGod.

God gives us to know His righteousness— how He would
justify us on a righteous foundation by the death of Christ—and
He would have us to know His power, which delivers us out of
Egypt and brings us unto the wilderness through the death and
resurrection of Jesus; but He would have us also know His grace
which can support us there and also to know His love. In the
dispensation of the ways of God the children of Israel changed
their position from grace to law at Mount Sinai. They placed
themselves in that position through their own act. They said,
"All that the Lord hath spoken we will do" (Exo. xix. 8 ; xxiv. 3-
7) ; but viewing the passage typically, we can see God there
saying, I love you so much that I want nothing else to fill your
heart [8] but Myself. I want to be the one Object of your
affection. (Deut. xxxiii. 3 .) It is a wonderful moment when we
realise that God loves us, when "the love of God is shed abroad
in our hearts by the Holy Ghost," and that He loves us whatever
our circumstances are. The effect of this upon our souls would
be that we should like to be here for God.

In the epistle to the Romans the apostle, after having
explained in chapter viii. how the Spirit becomes the power of
life in the believer, goes on to say in chapter xii. , "I beseech you
that ye present your bodies a living sacrifice." He asks us to do
that which our hearts are wishing to do. God has loved us so
much that we desire to be here for Him. Romans vi. , vii. and
viii. shaw us doc-trinally the way we can be for God. Israel



failed in the flesh ; the flesh must fail. We fail in the flesh, but
there is power in the Spirit. God does not exhort us to do that for
which we have not the power. So He says, "I beseech you." Do
not ward off the force of that word. It is not now a matter ofGod
coming down to deliver us; He has done that. Here in Romans
xii. God turns to us—to you and to me—and beseeches us to
present [9] our bodies a living sacrifice. It is a definite moment
in our souls' history, as definite as conversion.

When we come to an understanding in this respect, we
respond in this act to God's great love to us ; we present our
bodies as a living sacrifice to God. Are you the Lord's in that
sense? No self-willed person is the Lord's in this way. Have you
surrendered your body to the Lord? It is our privilege to
surrender our bodies to God on the altar of devoted-ness—we
are impelled to do it by the wonderful love of God. Israel came
to the moment when God disclosed His heart to them. (Exo.
xix.-xxiv.) In verse 8 of the latter chapter we read, "And Moses
took the blood, and sprinkled it on the people, and said, Behold
the blood of the covenant, which the Lord hath made with you
concerning all these words." God was expressing His
heart—typically then, of course—but He has in reality
expressed His heart to us now, not typically. This is the teaching
of the new covenant.

The response, too, was seen typically in the devotion which
marked the children of Israel in the various gifts—freewill
offerings—which they brought. God
[IO] had said, I want you to make me a dwelling-place, and He
proposed that they should bring various materials wherewith to
construct it. But before they were able to construct the
tabernacle a very terrible departure took place. Moses went
up to the mount to commune with God for forty days and forty
nights, and while he was away the people fell into idolatry. We
should note this ! It was during the absence of the one who
loved them. How history repeats itself ! The church has
fallen into idolatry, the whole mass of Christendom. Those
who should have been a bright light for Christ after His
departure to heaven have gone into idolatry. The children of
Israel made a golden calf and worshipped it ; they "sat down
to eat and to drink, and rose up to play." (Exo. xxxii. 6.) With



opportune intelligence, Moses pitched his tent outside the camp
and called it the tabernacle of the congregation or tent of
meeting, and every one who sought the Lord went out to it.
(Exo. xxxiii. 7.)

To be in fellowship, then, it is first necessary to have
individual soul experience with God. I must have some spiritual
capital—some knowledge of God. You may say, "All I know is
this, Christ loved [11 ] me and gave Himself for me ; He is
precious to my heart ! " Well, that is a good bit of capital. "Unto
you therefore which believe he is precious." (1 Peter ii. 7.) If
that is your bit of capital you are the Lord's and you have
something in common with other Christians who love the Lord.
God told Moses to ask the children of Israel to bring blue,
purple, scarlet, fine linen, and various other things necessary to
make His dwelling-place. What does He say now to the believer
He individually is to present his body a living sacrifice to the
Lord. The true heart says, If no one else does it, I must ; I desire
to be here for the Lord.

How many Christians there are who are not really happy ;
they have a certain amount of love for the Lord and a kind of
christian walk in their conduct outwardly, but their hearts are
not satisfied ; they have endless wishes and idols. The person
who presents his body as a living sacrifice has no need of idols;
he knows God can make him happy, and that no one else could
make him happier than God. May the Lord constrain us with
such an overwhelming sense of His love that we yield this
intelligent service. That must precede any thought of fellowship.

[1 2] Then, secondly, as we have seen, separation from all that is
displeasing to the Lord is necessary. Moses pitched his teat
outside the camp. That speaks of separation. I have sometimes
asked young Christians whether they know what it is to feel
isolated. I remember some one telling me that he felt he was
very isolated. He was not at home in worldly company, and
when he went to the meetings he felt alone there. He felt as
though he were standing all alone. It is a good experience for a
little while, but not for always. It is good to find oneself cast
out, like the blind man in John ix. He was faithful to the little
light he had and he got more. The religious leaders cast him out;



they said, "Thou art his disciple." That man stood alone in the
place of rejection. It was a wonderful position for him ; Jesus
had been cast out. "He came unto his own, and his own received
him not." (John i. n.) Now the sheep who had followed Him is
cast out ; but the Shepherdfinds him!
You may be isolated, without any companion who loves the

Lord, but the Lord will find you and support you. The only
position we have to-day outwardly in the ruin of the church is
that of so [1 3] many individuals separate from everything
displeasing to the Lord. As thus separate from evil we can walk
together in the light of the church, recognising that we are
members one of another ; but we never lose this individual
exercise as to our position in the professing church, whether we
are breaking bread or not. We must be separate from iniquity.
"Every one who sought Jehovah went out to the tent of meeting
which was outside the campy (Exo. xxxiii. 7, New Trans.) The
camp was marked by idolatry. Christendom is marked by
idolatry ; man is given a place in some way or other, and the
presence of the Spirit is ignored, but the Lord says, "If any man
hear my voice." (Rev. iii. 20.) Is there one here who has not
heard the voice of the Lord? He says to you, "Come out from
among them, and be ye separate." How can you go on with
things in the christian world r To be pleasing to the Lord you
must take the path of separation : "Let every one who names the
name of the Lord withdraw from iniquity." (2 Tim. ii. 1 9, New
Trans.) Let us now turn to a passage in Ezekiel. In passing I
would commend every one here to read the scriptures. Let the
scriptures fill your mind; "Give thyself to
[14] reading" ; let them saturate your heart ; let your mind be
formed by scripture ; think in scripture ; meditate on the scrip-
tures. "All scripture is given by inspiration of God, and is
profitable for doctrine, for reproof, for correction, for
instruction in righteousness." Paul said to Timothy, "Occupy
thyself with these things ; be wholly in them . . . give heed to
thyself and the teaching ; continue in them."
In Ezekiel xl. we read that the prophet was taken up to a very

high mountain, and he sees the building of a city, and a man
with a measuring reed who measures the "house" with great
precision and detail. Then in chapter xliii. 1 0 we read : "Thou



son of man, shaw the house to the house of Israel that is what
might be called structural—the building itself] , that they may be
ashamed of their iniquities : and let them measure the pattern." I
wonder if you have ever done that spiritually? Have you ever
considered the measurements of God's house? It is necessary to
measure the pattern and take note if what we find around us to-
day is according to God's pattern.

In the First Epistle to the Corinthians we have presented to us
the structural side of God's assembly ; that is, we are [1 5] told
the order proper to the assembly and what should outwardly
mark it. You will remember that when the Apostle Paul visited
Corinth a number of persons, manv of whom had been marked
by all kinds of evil, believed. In chapter vi. some evil things are
spoken of (ver. 9), and then the apostle says, "And such were
some of you ; but ye are sanctified, but ye are justified." They
were brought out of their old state and sanctified, and then
formed God's assembly in that place, and the apostle speaks to
them as such. He addresses them as "the assembly ofGod which
is in Corinth ; to those sanctified in Christ Jesus, called saints " ;
so that we find in the Epistle to the Corinthians the
measurements, so to speak, of God's house, that is, its outward
form or order. We get instruction as to how to behave in God's
assembly.

In some circles of Christians we find that women preach and
teach. What does the Epistle to the Corinthians say? "Let your
women be silent in the assemblies." A person who loved the
Lord would read that as one of His commandments, and he
would say, That is not according to God's pattern ; I have seen
the pattern in I Corinthians xiv., and [16] we must not have
women preaching and teaching in God's assemblies.

In chapter xiv. we get the spiritual liberty which should mark
the assembly. If we come together and there is liberty, any one
might prophesy, or take part in giving thanks or teaching, in
subjection to the Lord. I remember a believer who went to his
minister and asked why they were not carrying out the
instruction in I Corinthians xiv. The minister said, "I could not
have you take part in the service, / conduct the service." Think
of a man limiting God's Spirit thus. The believer I referred to
had looked at the scriptures and had found himself in



circumstances that were contrary to the pattern. If you find out
you are doing what scripture condemns, stop. Do you say, What
shall I do? You may find yourself alone like that man in John
ix., but stop you must. You must measure the pattern of God's
house, and you cannot go on with what is contrary to those
measurements.
I remember as a young Christian, although to some extent

nurtured in the truth, being surprised to learn that Timothv was
not the first bishop of Ephesus, as is stated in the notes of some
Bibles—notes [17] made by man. It shaws what a serious thing
it is to read what is not correct. An elder brother corrected me
and shawed me what the pattern was ; he told me the
measurements. He pointed out that if I turned to Acts xx. 1 7 I
should find that there were many bishops or elders in Ephesus.
In Christendom to-day we find a bishop has the oversight of a

diocese, but that is not according to the pattern ; it is not
scriptural. What am I to do? It is iniquity and I must depart from
iniquity. It is iniquity to conduct the service of God according to
man's regulations, disregarding the divine instruction and
regulations. Others select one educated man to conduct the
services. Is that iniquity? Yes ! And if I go in for music in God's
service and allow that to take the place of spiritual songs in the
heart, it is iniquity. Many other things might be referred to, but I
allude to these as illustrations. Things in Christendom are
practically the same as when in Israel "they sat down to eat and
to drink, and rose up to play," and Moses pitched his tent out-
side the camp, and those who sought the Lord went outside to it.
In 2 Timothy ii. 1 9 we read, "Let every one who names [18] the
name of the Lord withdraw from iniquity." It makes us feel
ashamed that we have been going on with iniquity, and we
cannot go on with it any longer. It is not that we judge others ;
we judge ourselves for our part in that which we find out is
iniquity.

It may be that we shall be turned out by the religious leaders ;
they may act towards us as they did to the blind man. We may
have to stand alone because we have offered our bodies to the
Lord and His will controls us. But discipleship precedes
fellowship. It is necessary to have not only the things commonly



possessed by Christians, but that we should be free from
disabilities. Who would take on as a partner in a business some
one who was bankrupt? Who would have a man in his shop who
was known to be a partner in an opposition establishment? No
one would ; of course not ; it would be foolish to a degree.
Spiritually it is the same. The Lord would have us to be
separate. We are to depart from iniquity. We have given our
bodies to the Lord, and we desire to do what He pleases at all
costs: "Saviour, we long to follow Thee." I would ask each one,
Are you aware of anything in your life that the [19] Lord would
have different, spiritually, naturally, or commercially? Let me
appeal to all here, Have you turned to the scriptures for
direction?
Why do people go on with these things which are contrary to

scripture? "If a man think himself to be a prophet, or spiritual,
let him acknowledge that the things that I write unto you are the
commandments of the Lord." (i Cor. xiv. 37.) How can we dare
to transgress the commandments of the Lord? The spiritual man
reverts to what the Lord commands ; he measures the "pattern,"
and he says, I am ashamed that I should have gone on for years
doing things that were really iniquitous. We may have done so
ig-norantly, not knowing that what we did was wrong ; but that
only shaws how dull were our spiritual sensibilities. It was
nevertheless iniquity. (See Lev. v. 1 4-19.)

Have you been acting thus, possibly for fifteen or twenty
years? And as you discover it, are you not ashamed that you
should have been going on for years with what was displeasing
to the Lord? We should be greatly ashamed. God would have us
deeply to feel the part we have in the common guilt of His
assembly.

[20] People are ashamed, possibly, at some act of commercial
immorality. If a man steal money from his employer it is thought
very shameful ; and so it is. But what does God say in Malachi
iii. 8? "Will a man rob God? But ye rob me." I believe a vast
number of Christians to-day think more of theft from man than
they do of iniquity in God's things. Iniquity numbs the senses
and prevents our perceiving what is according to God.

Ezekiel was told to shaw the form of the house to the house of



Israel, and if they were ashamed of their doings he was to shaw
them the goings out and the comings in of the house.

Do you remember how the Lord spoke of the one flock just
after the blind man was cast out? Being "cast out" he was ready
for this. As isolated we turn and see those who are in fellowship
in the real meaning of the word, and we say we should like to be
in "fellowship." But before any thought of fellowship can be
entertained it is essential for us to be separate from everything
displeasing to the Lord.



[21 ]

THE BASIS, BOND AND POWER OF FELLOWSHIP.

(i COR. x. 32; i. 9; x. 1 5-19; 2 COR. X111 .-1 4.)

LAST WEEK WE CONSIDERED THE SUBJECT OF FELLOWSHIP,
DWELLING CHIEFLY UPON THAT WHICH LEADS UP TO IT. WE NOTICED

FIRST OF ALL THAT THE IDEA OF DEFINITE RESOLVE OF HEART TO BE

FOR THE LORD WAS SUPPOSED ; JUST AS ISRAEL WHO, HAVING

EXPERIENCED THE GRACE OF GOD IN THE FIRST YEAR OF THEIR

JOURNEY IN THE WILDERNESS, AND HAVING PROVED HIS POWER NOT

ONLY IN BRINGING THEM OUT OF EGYPT BUT IN SUPPORTING THEM

IN THE WILDERNESS, AND KNOWING GOD IN COVENANT

RELATIONSHIP, SOUGHT TO MAKE A DWELLING-PLACE FOR GOD ; SO

THE BELIEVER TO-DAY, CONSTRAINED BY THE COMPASSIONS OF

GOD, PRESENTS HIS BODY A LIVING SACRIFICE.
Then we considered, too, that just as with Israel, between the

giving of the instructions for the making of the tabernacle and
the actual putting of it together, there was departure from God
(in the absence of Moses they went into idolatry in the making
and worshipping of the golden calf : " the people sat down to eat
and to drink, an [22] rose up to play "), so the church has failed
in a public way and is marked by idolatry. Then there was the
question of individual separation. Moses took his tent and
pitched it without the camp, and called it the Tabernacle of the
congregation, and everyone who sought the Lord went outside to
it. The same exercise must precede the thought of fellowship
with us in our day. There must be individual separation from all
that is contrary to the name of the Lord.

I should like to touch now on the basis of fellowship, the bond
of fellowship and the power of fellowship. In regard of the first
we must recognise, I think, that the death of the Lord is the basis
of fellowship, because we not only find it is the basis on which
we can be together, but everything that would tend to dissever us
or differentiate between us, from a worldly standpoint, is
removed in the death of Christ. We can understand how worldly
principles admitted amongst Christians must bring in



disintegration. In the world there is self-will—people living to
themselves. The epistle of Peter reverses things : "That he no
longer should live the rest of his time in the flesh to the lusts of
men, but to the will of God." How is the rest of [23] your life to
be spent? Is it to be for yourself?

At the beginning of the Lord's pathway down here, when He
had fasted for forty days, the devil said to Him, "Command this
stone that it be made bread." He wanted the Lord to take
Himself out of God's hands and please Himself. It is a question
that tests every one of us, Are we living to ourselves? In the
world "men will praise thee when thou doest well for thyself." In
Christianity it is just the reverse. In the early chapters of the Acts
none of them said that the things which he possessed were his
own ; they were governed by unselfish principles. The death of
Christ—that wonderful act of self-sacrifice—becomes the basis
of our fellowship. We are governed by the principles of self-
sacrifice, not self-gratification.

Then in the world there are social distinctions ; and while
there is that which God recognises while we are actually here,
yet all that men would pride themselves in is removed in the
death of Christ. The devil brought that test to the Lord ; he said,
"All this power will I give thee . . . if thou wilt worship me, all
shall be thine." The death of Christ, which is the judgment [24]
of every worldly principle, becomes the basis of our being
together on mutual lines. All that men would naturally be
distinguished by—power, wealth, or learning—would divide us,
and must go in the death ofChrist.
Think of the people that were together at the beginning of

Acts. Think of Joseph of Arimathsea ; rich Zacchseus ; then
there was Bartimseus—do you not think he was there at the
beginning ofActs? he followed Jesus in the way ; the woman of
Luke vii. ; the woman of John iv. ; and probably Nicodemus, the
ruler of the Jews. I am only citing concrete illustrations of
people held together by a mutual appreciation of Christ. They
each had come under the touch of Christ. Think of those persons
together at the beginning ofActs on the ground of the death of
Christ. You may be socially above other Christians and you may
be beneath many; but all that has no place. Your links are not



with the rich or with those of the same social status as yourself ;
your links are formed entirely on the ground of the death of
Christ, and consist in that which we have in common one with
another as being the Lord's. From a practical point of view, there
is much that is a denial of the death [25 of Christ in our
meetings. Meetings composed of people who are all of one
social status are dangerous. If we meet together as poor brethren
we are on social lines. There is a great danger of dropping down
to what is social with us. The social line, whether upper or
lower, is a denial of the death of Christ and brings in division.
Christian fellowship is founded on the death

In Ezekiel xliii. , in connection with the altar, there is the
thought of acceptance and communion suggested by the burnt
offering and the peace offering. (Ver. 27.) The peace offering
was the fruit of devotedness to the Lord. The peace offering had
to be brought to the door of the tent ofmeeting and it became an
occasion of fellowship. Leviticus iii. speaks of what God had in
it. Then in chapter vii. 11 -21 we find what the priestly family
had, and later we find that the man's own house came under the
influence of that which spoke of fellowship. (See Deut. xii. 7.)
Now if we recognise that we have communion and acceptance
in the death of Christ, we must not forget that we have
committed ourselves. We must not forget that we are always in
communion with the altar. If the [26] .children of Israel, after
having been identified with the altar by partaking of the
sacrifice, had gone to a heathen temple, it would have been
inconsistent ; for it would have been a denial of the true altar.
The heathen were worshipping many gods ; the children of
Israel worshipped one God. So to-day, though the line is not so
clearly defined,, we find the Jew, the Gentile and the church of
God.

In the Gentile circle there are unions, clubs, guilds, social
cliques and so on. In the Jewish fellowship you find people
linked together religiouslv, but not in moral accord with God.
But christian fellowship is in contrast to these, and it is
necessary not only to value the death of Christ as the ground of
blessing, but also to recognise that if the benefits are received,
the responsibility must also be accepted. We are ready enough to



rejoice together in the benefits ; but are we equally ready to
accept the separation side of the death of Christ which speaks so
much to our hearts? Christ has been cast out here, and all that
man was is removed in the death ofChrist.

It was in connection with the religious line that the devil, after
taking the Lord up to the holy city and setting Him on a [27]
pinnacle of the temple, said, "If thou be the Son of God, cast
thyself down from hence, for it is written, He shall give his
angels charge concerning thee." He misquoted scripture in order
to support his position. We find people on those lines to-day.
They give us pamphlets that are almost like the truth ; but they
are really a denial of it, because there is in them a denial of the
death of Jesus and that in them which would distinguish man in
the flesh.

The death of Jesus is the basis of christian fellowship. If there
be a young Christian here, exercised as to fellowship, be
encouraged ; you will find that the very thing you put your hand
to—the breaking of bread—is that which speaks of blessing and
where we can find mutual delight. We delight together in
Christ's precious death. But let us remember that same death
involves separation from all contrary to God—all associations,
religious and otherwise, to which Christ died.

Now as to the bond. The Lord is the bond. In the beginning of
the epistle (chap. i. 9) the apostle speaks of the fellowship of
God's Son, Jesus Christ our Lord. That is a very exercising point
and yet full of blessing. At the end of [28] Exodus you will
notice that the children of Israel brought their offerings ; then
they had to make the tabernacle ; and in the last chapter we read
that Moses set the vessels of the tabernacle in their right place.
He put the tabernacle together. We have often been told that the
Lord applies to us individually ; I believe that is so, but the
statement needs modification ; for it also applies to us as being
in fellowship, because we find the expression our Lord as
referred to above : "God is faithful, by whom ye have been
called into the fellowship of his Son Jesus Christ our Lord." He
is Lord to us not only individually but also collectively, that is,
viewed as together passing through the wilderness. He binds us
together in one bond.

We do not get the thought of the Head of the church in



Corinthians. We shall never understand the idea of the assembly
as presented in Corinthians unless we see that the body of Christ
as there presented is in connection with the Lord. In chapter xii.
5 we read, "There are differences of administration, but the same
Lord" (not Head). First of all the children of Israel brought their
offerings ; then what they brought had to be made, that is, put
into
[29] form and constructed ; and then all had to be put together.
A young soul may say, I would like to present my body in
devotion to the Lord. Now we are not merely here as individuals
separate from that which is displeasing to the Lord : but we have
to learn to work together through exercise, so that the thing takes
shape. Moses set things together. It is not only "My Lord," but
there is the collective side ; we are to be together as all desirous
of doing the Lord's will. We like His will to control us in our
meetings collectively, and under His control things are worked
out so that they become one. It becomes intensely sweet as we
take the path of separation. The things written in 1 Corinthians
are the commandments of the Lord, and as walking together
have to be obeyed.
Before passing on I shall first review what has been before us.
The first thing is that you present your body to the Lord, and
you must be in separation from everything displeasing to Him.
Then there comes the exercise as to how I can go on with my
brethren under the control of the Lord. We are collectively
under the control of the Lord and are exhorted to be subject to
one another. The younger [30] is to be subject to the elder in
the fear of the Lord. All that is in relation to the world is not
under the Lord. My business and occupations here belong to a
region not directly under the Lord, though we may be for God
in those circumstances, and I am under the Lord as being in
them; but Christ is Lord of another sphere, and as we come
under the Lord we prove the blessing of being held together in
the bond of christian fellowship—the fellowship of God's Son
Jesus Christ our Lord. Acts iv. 32 illustrates, I think, the idea of
saints as held together practically in the bond : "The heart and
soul of the multitude of those that had believed were one."
They all had one common object before them. The Lord was
the bond.



Now I would like just to refer to the power of christian
fellowship. In the last verse of the Second Epistle to the Corin-
thians we get a remarkable expression— "the communion of the
Holy Ghost." All that would distinguish us naturally is
submerged in the death of Christ. In I Corinthians xii. there is a
great deal said about the Spirit and our bringing together that
which is spiritual. These points need to be watched with us. I
feel that we do not give enough room for what [31 ] is spiritual.
We find friendships taken up. Have you faced what it is you like
in that particular person? Is it what is spiritual or what is
natural? If your friendship is on the natural line it will impede
fellowship. You will find yourself habitually walking home with
the same person after the meetings ; you will always be asking
the same people to your house. There is no real fellowship
unless what is spiritual is recognised. Even in the handling of
money matters, we may say, So-and-so is a good financial man,
let us select him to do deacon's work. But the financial man
might be the worst man possible to handle such matters. What is
wanted is a spiritual man. In Acts vi. great store is placed on
what is spiritual.

If we went in more for what is spiritual we should find more
practical fellowship. Are we cultivating what is spiritual? When
we have a few to tea, on what line is our conversation? If we
meet one another in the train, do we talk about what is spiritual?
We need to sow to the Spirit and to be filled with the Spirit, and
to recognise that which is spiritual amongst us. The Corinthians
were not spiritual. The apostle had to tell them that they were
carnal. If you are not [32] spiritual you must be carnal, if you
are converted at all. If a man is not converted he is natural. If
we introduce what is carnal we shall hinder what is spiritual.
How good, too, as together to recognise the diversities of gifts

all proceeding from the same Spirit. This brother is valuable for
one thing and that one for another. We must not confuse these
gifts, or more correctly spiritual manifestations, with those
mentioned at the end of the chapter. (Chap. xii. 28-31 .) Here it is
said, "But to each the manifestation of the Spirit is given for
profit." (Ver. 7, New Trans.) It is what is existent in the body of
Christ. To one this feature, to another that, the fruit of having
been baptised by one Spirit into one Body—each expressing



some activity of the Spirit.
One would love to look round on one's brethren and

recognise the spiritual wealth that is there—one with ability to
teach ; another having a word of wisdom ; a third the ability to
shepherd and care for the flock ; each one having his own func-
tion, because each one is under the power of the one Spirit. The
assembly is the anointed vessel in which is displayed the
activity of the Spirit.

If we bring in anything of the flesh— [33] the activity of the
mere natural mind, clericalism or self-will—obviously what
is spiritual is hindered, and as a result fellowship is
practically at an end.

The force of 1 Corinthians xii. is that there should be the
recognition of what is spiritual. It is quite out of the question to
know Christ as Head of the body unless we first recognise what
is spiritual among our brethren as locally set together. We do not
reach the body as presented in I Corinthians xii. by first reaching
Christ as Head of the body. It is the other way round. We come
to know Christ as Head of the body only in so far as we
recognise the presence of the Spirit and make room for that
which is spiritual among our brethren. The chapter we have
before us is on the line of fellowship and liberty ; it does not
refer to the region of spiritual privilege as risen together with
Christ, but views the saints as set together in the liberty of the
practical recognition of the Holy Spirit's presence in God's
assembly. It is only as we are spiritual that we can truly
contribute to the spiritual system of which the tabernacle was a
type.

If saints do not cultivate what is spiritual, fellowship becomes a
mere form, if indeed it exist at all. The remedy for all the lack
[34] of spiritual power to enter into the privileges of the
assembly, which we, alas ! so often feel, is to be found in the
practical recognition of fellowship. It is necessary to be true to
the basis of fellowship, the death of Christ ; to recognise the
bond of fellowship, Christ as Lord ; for He is our bond ; and to
give place to the Spirit ; for christian fellowship is the
fellowship or communion of the Holy Ghost.



[35]



THE UNIVERSAL CHARACTER OF CHRISTIAN
FELLOWSHIP.

(HEB. XI. ')

I HAVE been speaking on the subject of fellowship on two
occasions. We have considered what precedes it, namely, the
possession of spiritual capital—a knowledge of the Lord, and a
definite surrender of ourselves to the Lord for His will, and
consequently an equally definite separation from everything that
is displeasing to Him. We then considered what marks
fellowship, that the Lord is the bond, the death of Christ the
basis, and the Spirit ofGod the power of christian fellowship.

I should now like to take up the thought of what is universal
and local. In I Corinthians i. 2 we read : "Unto the church of
God which is at Corinth, to them that are sanctified in Christ
Jesus, called to be saints, with all that in every place call upon
the name of Jesus Christ our Lord, both theirs and ours."

The question of locality makes no difference to the Lordship
of Christ. If we [36] think of Christians in Australia, Christ is
their Lord as much as He is our Lord. There is no idea of
restriction geographically or by national boundaries, and where-
ever the Lordship of Christ is owned there must be the
recognition of christian fellowship—He is our Lord and their
Lord. We are not merely so many in one locality bound together
by the Lord ; the bond exists wherever there are believers. The
bond of christian fellowship is universal. I would urge the
consideration of this principle. The bond in the Lord is not
merely local ; of course it has a local application, but the bond is
universal. Therefore if I take my place in Lewisham, I am under
the obligation of christian fellowship in Lewisham. If I go to
Newcastle, there is the same Lord and the same bond. We
should look for the same features in Newcastle as in Lewisham.
"Both theirs and ours" implies a universal bond that Christians
are responsible to recognise wherever they may be. What a
wonderful thing Christianity is ; it supposes the control of the
Lord, and only where the rule of the Lord is acknowledged is
there the possibility of practical fellowship.
Then, too, the death of Christ has universal [37] application. It



applies in Australia as here ; distance makes no difference. The
same moral conditions are to be recognised in each place. The
same death of Christ severs us from the world here in Lewisham
as it severs Christians from the world in Australia. All over the
world the same principles are true. We are separated from the
world by the Lordship of Christ and we find our communion
together on the ground ofHis death.

Hence, also, since the Holy Spirit is the power of christian
fellowship, wherever He acts the same conditions exist. The
Spirit ofGod at one time worked mightily in Jerusalem. Later on
we find the Spirit operative in Antioch. He said, " Separate me
Barnabas and Saul for the work where-unto I have called them."
The Holy Spirit was working apart from any geographical
consideration. Where the town was made no difference ;
wherever the Spirit of God was, there were the possibilities of
christian fellowship. The power of christian fellowship lies in
the Spirit ofGod.

Before considering that which is universal, I would like to
point out that there are three other circles which precede and
lead on to what is universal in its character; for we need spiritual
enlargement in order [38] to become sympathetic with the
testimony of God worldwide. There is first the individual
pathway, then the wider sphere of household responsibility, and,
thirdly, our collective exercises as walking together locally in
the light of the church. These become a means of our spiritual
education ; we learn thereby to be here in every appointed
sphere according to God. I shall refer to each of these in detail.
We each have our individual pathway and our individual soul
history. Each one must maintain an individual link with the
Lord. I have to go to my business and you have your business.
Romans xii. brings that in, and shaws how we may walk in rank
as the children of Israel did. The same moral principles should
govern every Christian, but we each have our individual
exercises. As an illustration of this we might cite Hebrews xi.
Abel had a history with God based on sacrifice, and he was
righteous. It was an individual exercise. The next man is Enoch.
He walked with God. Enoch, too, had an individual history with
God ; it was a wonderful path. The fact that Enoch walked with
God presupposes Abel's history ; Enoch stands, as it were, on



the shoulders ofAbel's faith. One day God took Enoch ; it does
not [39] say to heaven, but "he was not, for God took him."

But in Enoch we also find an illustration of family
exercises—the second circle in which we learn our lessons. We
read in Genesis v. 22 that he was a family man ; he had sons and
daughters. We may gain a great deal of education in connection
with our families. These household exercises find their further
development in the history of Noah. Noah was concerned that
his family might be saved, and so he built an ark for the saving
of his house.

It is very important to have our households right. We cannot
take up assembly things rightly unless we are right in our
households. The household forms a sphere of education where
we graduate for our position in the assembly of God. There is a
great deal said in the epistles to Timothy about household
behaviour. Further on in the chapter we find Abraham spoken of
as "dwelling in tents with Isaac and Jacob." (Ver. 9.) There is not
only the negative side of salvation as suggested in Noah's
household, but the positive side as seen in Abraham ; Isaac and
Jacob were "heirs with him of the same promise." There should
be that positive element in our households. Our children [40]
should feel that they are not only saved from the world, but that
they have hopes, links, and joys that the world knows nothing
about.

Then we find a further development in the history of Moses.
He illustrates our exercises as being linked up with the people of
God. Moses was the product of household exercise. He was
nurtured in faith by his parents and protected from the enemy. In
Exodus we read that his mother made the ark of bulrushes ; Acts
vii. says that he was nourished in his father's house ; but when
we come to Hebrews we see that the parents acted together.
What is particularly striking about Moses is that he identifies
himself with the people of God. The collective sphere comes
before us now—the people of God. It is not my individual path,
not my household exercises, but a wider outlook. It is a great
blessing to be nurtured in a christian household, but it is a
further privilege to come into the circle of the saints ofGod.

A time came when Moses visited his brethren. I would raise



the question with you. It may be you have been brought up in a
christian home. Is that home to lead you into the circle of the
saints?
[41 ] Our houses should be avenues to the assembly. They may
become avenues to the world. Sometimes we wonder why our
children go into the world ; but if you visit the household you
will find that some worldly elements are allowed, and the
children follow in the direction given in the household and go
into the world. It is very sad to think of a nominally christian
household being an avenue to the world. It is a solemn
consideration for those of us who are heads of households ; we
should see that our houses are avenues to the assembly and not
to the world.
Moses being the product of household exercise is ready to

identify himself with the people of God. It is very refreshing to
see him drop all social distinction and identify himself with
God's people. Are you prepared to take such a place? It is a great
test, but a great privilege. It is like stepping out of the boat and
walking on the water. There is one voice that will enable you to
do it ; one Object that will control your heart. Peter said, "Lord,
if it be thou, bid me come to thee on the water." God grant that
we may hear His voice.

I turn now to what is especially before me, the universal
character of christian [42] fellowship. And in that connection I
would draw your attention to certain features which mark it and
are illustrated in those whose names are grouped together in
verse 32 of our chapter—Gideon, Barak, Samson, and Jephthah.
We find the suggestion of what is universal brought in in Rahab.
(Ver. 31 .) She identified herself with the testimony of God. She
believed in the Lord and received the spies in peace. It is a
wonderful privilege publicly to identify yourself with that which
is of God ; and these cases which follow are full of interest and
suggest what should mark us in our universal position. What
comes before us in Gideon is the kind of power we must use. We
must not depend on what is human. Gideon had that lesson to
learn. God said, You are too strong ; you must come down, and
He brought him down. What could be weaker outwardly than a
broken pitcher? God brings us down in order that He might use
us.



Barak was a man of fearless courage. You may say, I thought
he was a timid man and had to be helped by a woman. Yes, but
he went ! He needed the co-operation of a subjective state in his
action, which is suggested in Deborah's [43] going with him, but
he was bold and he was sustained. What he did was for God, not
for himself.

In connection with Samson we get the thought of
Nazariteship—the privilege of denying ourselves that which is
permissible generally ; you say, The case is urgent. Samson was
a standing witness to the power of God so long as he was
separate.

In Jephthah we see devotion. He was willing to sacrifice
anything for God's interests. You will remember the vow he
made that he would offer up for a burnt offering whatever came
to meet him when he returned in peace from the children of
Ammon. He was true to his oath, though it was his daughter
who came out to meet him ! We have sometimes said it was a
rash vow. Scripture does not say so. From Hebrews xi. it would
appear that God approved of the devotion that marked him.

David's history is very wonderful. There were three main
features in David's life. From the beginning he had personal ex-
perience and knowledge ofGod. (i) He loved the ark ofGod. (2)
He always appreciated the anointing. He had great respect for
the anointing, even in connection with a man not spiritual. If
Saul [44] was anointed by Jehovah he recognised him as having
been anointed. (3) He overcame the Philistines ! All these fea-
tures should mark us in connection with universal exercise.

Why is Samuel mentioned after David? Chronologically he
was before him. Samuel gives you the idea of what is prophetic,
and also of recovery in a day of weakness. He gives you the
features proper to the saints in a day ofweakness. In the sucking
lamb offered to God we get the idea of devotedness, and yet
confession ofweakness. A prophet brings the mind ofGod to the
heart and conscience.

Now I would submit for your careful thought that we are
educated on the line developed in this chapter. We must be
educated individually first. I cannot take up I my household
affairs rightly without individual faith: "Believe on the Lord



Jesus Christ, and thou shalt be saved, and thy house." Obviously
"thou" must precede the house.

Then, too, if we take any part in connection with the assembly
there must be a right state in the household, and before we can
take up things universally, we must be educated locally. We
grow up in our place. In handling things—that is, on the [45]
line of influence—the reverse order applies. We cannot rightly
handle local things unless we approach them from a universal
standpoint ; our household influence must be from the sense we
have of the church ; and our individual path is ordered in the
light of the testimony universally, as well as the needs of the
local assembly and our household exercises. In the Epistle to the
Philippians the individual experience of the Apostle Paul is
brought before us, and it is the individual experience proper to
all Christians. The Apostle Paul had great knowledge of what
the church is to Christ, and the epistle abounds in evidence of
the consideration ofwhat is universal.

In connection with this we might refer to 1 Corinthians iv. 1 7:
"For this cause have I sent unto you Timotheus, who is my
beloved son, and faithful in the Lord, who shall bring you into
remembrance of my ways which be in Christ, as I teach
everywhere in every church."

It was not something that was peculiar to Corinth. The
apostle's ways were just the same in every assembly ; he was
bringing before them what was normal for all the assemblies.

In chapter xi. 1 6 we get another example of what is universal
: "If any man seem [46] to be contentious, we have no such
custom, neither the churches of God." There was not one
custom in one locality and another custom in another ; there
were universal customs. Contention was not seemly anywhere.
It behoves us to take note of universal precedents among the
saints.
There are two other scriptures we might turn to : " For by one

Spirit are we all baptised into one body, whether we be Jews or
Gentiles, whether we be bond or free ; and have all been made
to drink into one Spirit. For the body is not one member, but
many." (i Cor. xii. 1 3, 1 4.) And verse 27 of the same chapter : "
Now ye are the body ofChrist, and members in particular."



Notice the pronouns "we" in verse 1 3 and "ye" in verse 27. In

the former we get the universal idea and the apostle includes

himself ; the latter applies to the Corinthians locally.

Now turn to chapter xiv. 33 : "For God is not the author of

confusion, but of peace, as in all churches of the saints." You get

the normal order there. What is said in that verse does not only

apply to Corinth but to all the assemblies of saints. They are the

features proper to all the assemblies ofGod.

[47] In connection with our local matters, therefore, there is

great responsibility, because we must act in the light of what is

universal. The other day I referred to something as being purely
local, and a brother said to me, "Is there anything which is

purely local? " There is that which is local, but nothing is purely
local. If God give you a local matter to handle you must touch it

from a universal standpoint. An exercise raised in one locality

affects the whole Christian community ; therefore it would be

very unbecoming if one assembly had different customs from

another assembly. We should say, I wonder what is the matter, is

the Lord controlling things here, or there? We naturally expect

that the same order should be followed everywhere.
I would urge the great importance of seeing that the christian

fellowship is universal, and we cannot handle local matters until
we see that. Years ago Satan brought in awful confusion, which
led to a division, through the saints not being right on that line.
It was said that each local district was independent of any other.
Such a thing is not contemplated in scripture. You would not
conceive of a person such as we read of in I Corinthians v., [48]
who had been dealt with according to the principles and holiness
of the house of God, being received at Ephesus or anywhere
else. It makes any action of discipline very serious, because we
are not only acting for a few Christians, but in the light of that
which is proper and normal to the saints of God everywhere.
There is a danger of Christians saying, That is a local matter,
and nothing to do with you. Such an idea is a serious
infringement of divine principles and is iniquity. I feel we need
establishing on these fundamental lines of christian fellowship.



It would deliver us from a very great deal that young Christians
find difficult. We must see that christian fellowship is universal ;
then that it has a local application.

Of course we must admit that we are in days of ruin ; there is
no church of God at Lewisham outwardly together. Our position
publicly is only that of so many individuals walking together in
the path of separation and desiring to hold ourselves in church
relations and to be governed by principles proper to the
assembly of God. But if we are to take up any collective
exercises at all they must be taken up in the light of that which is
proper to all the saints, otherwise we become sectarian; [49] we
should be a voluntary association meeting together on lines of
our own selection.

When Ezra returned from the captivity, he took the people
right back to the beginning and reverted to all those precious
principles of divine order and government. How the Book of
Chronicles, which was, presumably, written by Ezra, must have
helped them in those days ! We can take up the principles shawn
in the Epistle to the Corinthians and see what should mark the
church. We cannot assume to be the church ; we are but a few
individuals who desire to be separate from things that are
contrary to the Lord's name, and as belonging to the church seek
to act in accord with the commandments of the Lord.

In chapter xii. 27 we read, "Now ye are body of Christ." The
word "the" is left out in the correct rendering of that passage :
"Ye are Christ's body." When the article is brought in it implies
the thing in its entirety, but without the article you get the
characteristic idea. In chapter iii. we get "God's temple," and in
chapter xii. "Christ's body." Think of the features that came out
in connection with the latter.
[50] (i) The body is not one member but many. Some Christians
quite overlook that. They select the most intelligent member of
their community to conduct their services ; but the services of
God cannot be conducted by one man. I would raise the question
with every one here, Do you go in for that sort of thing? In this
scripture we see that the activity of the Spirit is in many
members. Think of our natural body ; we do not walk with our
hands or smell with our eyes ; each function is performed by a
member that God has fitted for the duty. This principle does not



only apply to one-man ministry ; we might find two or three
brethren handling everything in a meeting and the mass of the
saints ignorant of the exercises. We must be very careful to
remember that we are many members. What function are you
fulfilling in connection with the body of Christ in your locality?
Each member has its own distinctive place and we must be
exercised to fulfil the function that is proper to us.
(2) We are "many members but one body" ; that is another
exercise. Think of the functions of the body ; they are perfectly
blended together. Sometimes we may find a person with some
feature very [51 ] prominent, and we say, "That rather spoils the
face." "One body" gives us the idea of unity. I believe the
principle would apply even to such a simple thing as singing.
That may be rather low down on the line of assembly exercise.
But if one brother always starts the hymns we should be
exercised about it. That is not unity. If I had a strong voice, I
should not like my voice to be heard above all the others ; I
would like mv voice to merge in with the other voices, so that if
any one came into the room there would be nothing individually
conspicuous, but a perfect harmonious blend. So, too, in prayer.
Do we give room for the exercise of other brethren? If my
prayers are too long, how is there room for others to express
their exercises? And in praise, are we each contributors
according to the grace given? Have you learned to share your
little bit of capital with your brethren? You learn that locally first
; then we have a further exercise and take things up universally
in connection with the testimony ofGod.
In connection with local matters there might be a very difficult
case of discipline that seems too hard for the local brethren to
handle ; there might be a lack of priestly [52] power, and God
enables us to take up a wider view than that which is merely
local. Deuteronomy xvii. 8 supposes such a case which is too
difficult to be dealt with locally: " If there arise a matter too hard
for thee in judgment . . . then shalt thou arise, and get thee up
into the place which the Lord thy God shall choose."
Geographical position has nothing to do with this. "The place
which the Lord thy God shall choose" gives you a spiritual idea;
it is where the priests are, so that if we take counsel with priestly
brethren who have sober judgment and priestly consideration for



God, we may be greatly helped in our local matters.
Then again, suppose you hear of something going on

elsewhere, and you say, That is their matter. Now is it only their
matter? Is there no priestly concern? I refer to another passage in
Deuteronomy (chap. xiii. 1 2-1 8), which supposes that certain
things had been done which caused concern. Hearsay was not
enough. Diligent inquiry had to be made and the thing taken up
in exercise. If Dan offended, it was Judah's and Benjamin's
matter equally with those nearer them. "If thou shalt hear say."
So it is with us to-day. Things that are going on at one place
greatly [53] interest the brethren elsewhere ; there is mutual
interest one in another. Fellowship is universal though we
administer things locally.

The Lord give us to be exercised as to these divine and
precious principles, and in dealing with matters may we be
marked by the dependence, courage, devotion, and other
qualities exhibited in those men metioned in Hebrews xi, who,
walking by faith, were approved ofGod.



[54]
FELLOWSHIP AS LEADING TO THE
SPIRITUAL PRIVILEGES OF THE

ASSMBLY.
(LUKE XVIII. 40; XIX. 1 -6, 9; XXI. 1 -4; XXII. 1 -20 :

JOHN XIII. 1 -8, 23; XX. 1 7-23.)

IN THE LAST ADDRESS I ALLUDED TO FOUR SPHERES IN WHICH WE

HAVE OPPORTUNITIES FOR THE EXERCISE OF FAITH. WE NOTICED

THAT THERE IS THAT OF INDIVIDUAL RESPONSIBILITY; THEN OUR

HOUSEHOLD EXPERIENCE, WHICH CAME BEFORE US IN CONNECTION

WITH ENOCH, NOAH AND ABRAHAM; THEN FURTHER WE NOTICED

THAT MOSES BRINGS BEFORE US A COLLECTIVE POSITION. MOSES

BEING THE FRUIT OF HOUSEHOLD EXERCISE BECOMES A MAN

PREPARED FOR FELLOWSHIP, SO TO SPEAK; HE IDENTIFIES HIMSELF

WITH THE PEOPLE OF GOD. IT DOES NOT SAY WITH THE SAINTS, BUT

WITH THE "PEOPLE OF GOD." THAT HAS REFERENCE TO GOD'S
PEOPLE DOWN HERE IN THEIR ACTUAL CONDITION, NOT IN THEIR

HEAVENLY POSITION. THE TERM "PEOPLE OF GOD" WAS USED IN

CONNECTION WITH ISRAEL, AND WHEN THAT TERM IS USED IN

REGARD TO CHRISTIANS IT CONTEMPLATES THEM AS HERE

OCCUPYING THE PLACE [55] ISRAEL HAD. MOSES IDENTIFIED

HIMSELF WITH THE PEOPLE OF GOD.
In this connection a very sweet expression is used: "It came

into his heart to visit his brethren." (Acts vii. 23.) I would appeal
to young Christians here, has it come into your heart to visit
your brethren and to throw in your lot with the people ofGod? It
says of Moses that he esteemed the reproach of Christ greater
riches than the treasures in Egypt.

We noticed a still further exercise in connection with that
which is universal. We have noted also that in our spiritual
education we learn that which is individual first, then v/e pass on
to household exercises, then to what is collective, and finally we
take note of what is universal; but in handling matters



administratively, we descend from the universal to what is local
and thence to our household and individual positions. Nobody
could rightly answer to what is individual without understanding
something ofwhat is universal.

We might illustrate our collective position by likening it to a
railway junction from which several lines branch off in different
directions. We must have collective exercises before we come to
what is universal; we also take up Levitical service [56] from a
collective position. A Lévite must be a good churchman. Before
the Holy Spirit said, "Separate me Barnabas and Saul for the
work whereunto I have called them" (Acts xiii. 2), they had
dwelt at Antioch with the disciples for a whole year; they had
experienced local exercises, and having known Barnabas and
Saul, the saints at Antioch could identify themselves with them,
so that they were sent forth in the full fellowship of what was
local and collective—they were good churchmen.

Now we might also view that junction as leading to another
destiny, namely, that of spiritual privileges, which is rather the
subject before me to-night. But before we can touch spiritual
privileges we must have some collective experience. Let us
briefly look at the epistles in this connection.

In Romans we get the foundation, and what is individual is
largely before us. In Corinthians we get what is collective. From
the Corinthian position we could move on to the Colossian and
Ephesian experiences; we could not have the experience of the
Epistle to the Colossians without some sense of what it is to
have given place to the Spirit locally as suggested [57] in 1
Corinthians xii. , xiii. and xiv. We have thus individual,
household, collective, and universal exercise on one line; what is
collective and Levitical on another; then what is collective and
spiritual on a third line.

May I enlarge a little more on these four stages of spiritual
exercise. I read the passage in Luke xviii. 41 as still further
illustrating the individual touch we have from the Lord. The
blind man had personal faith. The Lord said to him, "Thy faith
hath saved thee." The Lord stood at the call of that blind man,
and I would pause for a moment, for to any needy soul the Lord
would say, "What wilt thou that I shall do unto thee? " He is



ready to meet you whatever your need may be. Immediately the
blind man received his sight, he followed Jesus and glorified
God. That was an individual exercise. Then it says, "And all the
people, when they saw it, gave praise unto God."

In the case of Zacchasus, the Lord came to his house. That is
something more than what is individual. Have you ever let the
Lord into your house? It is a great thing to have the Lord
controlling our houses. We have noticed previously that Enoch
had family exercises, that Noah was concerned [58] that his
household might be saved. Then Abraham brings before us the
positive side, and he and Isaac and Jacob were heirs together of
precious promises.

In the case of the widow (Luke xxi. 1 ) the Lord noted what
she did. The last verse of the previous chapter speaks of those
who devour widows' houses, but here is something quite the
reverse; a widowed heart, and one whose whole interest was in
the house of God. That widow was an ideal person for
fellowship as we speak, She invested her all in God's house then
on this earth. It was the brightest feature of that dying day. The
temple was going to be destroyed, but that widow was to be in
the spiritual house.

Have you brought your capital and invested it in the circle of
fellowship? Have you unreservedly committed yourself to
fellowship? The first evening we were together we spoke of the
children of Israel coming into fellowship when they brought the
materials that composed the tabernacle. It is true that before then
they had come out of Egypt "in rank," but now they have an
exercise of a collective and mutual character in bringing the
heave offerings to form the tabernacle.
The widow virtually said, I have no [59] other interests; I give
my all to God's interests. That is where my heart is. My whole
interest is now in the circle of the saints—"the excellent of the
earth." She did not take up God's things as a hobby—as a partial
interest; she put in all that she had—all her living. For us it
means that all we possess, time, money, house, property,
affections, our all, is to be held in connection with the interests
of Christ. Let me say this, You will never be really happy until
you come to that moment. If you have a secret chamber in your
heart controlling something you possess that has not been



committed to the house of God, that is the weak spot, and the
cause of your lack of joy, and it will become the occasion of
your failure and sin; and, if it go on, it will be your spiritual ruin.
But if we unreservedly commit ourselves to the Lord we shall
prove the joy of it.

If we are really in fellowship as this woman was, our whole
heart engaged and bound up in God's interests here, how natur-
ally what comes out in chapter xxii. would follow. We find there
an antagonistic scene. The Lord is about to be betrayed—you
will remember this is emphasised in the Epistle to the
Corinthians, "The Lord Jesus [60] the same night in which he
was betrayed took bread" (i Cor. xi. 23)—and it is this that
comes before us each Lord's day : for we are in a scene which is
still hostile to Christ. It is in such a scene as this, where
contrariety exists, that we see the meaning of fellowship. If
every one in the world were in accord, there would be no
meaning in the word. Fellowship implies that there are those
who are not in fellowship.

So we find that outside the circle of fellowship there is a spirit
of opposition. What was most serious was that some one who
was nominally inside was really outside, and he was making a
covenant with those outside. It is very solemn that there may be
those nominally inside who are really outside. You may be
breaking bread and yet not in fellowship. Judas was in the
company at the passover, but he was not one with them; he was
then covenanting for money to betray the Lord. Are you making
any sort of agreement with the world that will lead you to betray
the Lord? It is the sense we have of the elements of hostility to
Christ in the world that makes us feel how sweet christian
fellowship is. We come away from a world which is hostile to
Christ [61 ] and find hearts that love Him and that have devoted
their all in connection with His interests here !

Unleavened bread (chap. xxii. 7) is very important, because
we are in a scene of evil. Unleavened bread will not be needed
in heaven. We are not told what the bread was otherwise; what is
emphasised is that it was unleavened. It typifies Christ as the
One in whom there was no element of the world. He was unlike
the world in every respect. The world is proud, unrighteous,
selfish, and ambitious. Christ is just the reverse: lowly,



righteous, unselfish, sacrificing everything, and as we feed on
unleavened bread we become like Christ. This morally separates
from the world, and from all that is of the flesh.

The Lord sent Peter and John to prepare the passover. Peter
suggests one line of truth and John another. Peter suggests the
line of what is administrative and outward. Peter had the keys
and used them. He was an administrator in that respect. The
Lord sent those two to prepare the passover, and they were to
find a place where the Lord could eat the passover with His
disciples, "a large upper room furnished." This suggests that
fellowship is morally above the world.

[62] Then there was to be order. In this connection I would
refer to the Epistle to the Corinthians as being the epistle of
order; and, as we were noticing before, Colossians supposes the
order set out in the Epistle to the Corinthians. The apostle could
say to the Colossians, "joying and beholding your order" and in
I Corinthians xi. 34 we read, "And the rest will I set in order
when I come"; that is, order which becomes the assembly of
God. Then there is another thing to notice. In Luke xxii. 1 4 we
get that which relates to time: "And when the hour was come,
he sat down, and the twelve with him." The twelve would
suggest the idea of what would be handled in order
administratively. Notice the ideas presented : (1 ) they were in a
scene of hostility; (2) there was one with them nominally who
was covenanting with the world to betray Christ; (3) in such a
scene there is unleavened bread; (4) there is order, and there is
time.
Are we regulated by these things? There is a region marked by

order and by time. When the hour was come the Lord sat down
with the twelve. I am sure we should be greatly concerned to be
at the meeting at the appointed time if we knew the Lord would
support us at that hour. [63]

This is the sense in which I am speaking of the Lord's sitting
down. Of course the Lord knows the difficulties that may come
in to hinder us; but as far as lies in our power we should be there
if He is going to support us. What dignity and support it would
give us to know that the Lord is sitting down with us at that
hour. He supports us!



From that point the thought of the supper is introduced.
Clearly the supper relates to the region of fellowship during the
absence ofChrist in a scene where He is rejected. In verse 19 we
read, "And he took bread, and gave thanks, and brake it, and
gave unto them, saying, This is my body which is given for you
: this do in remembrance of me." The world says, as it were,
When shall he die, and his name perish? But our hearts love to
have Him in remembrance in the very scene ofHis rejection and
during His absence.

I pass on now to John xiii. Though the Lord's supper is not
actually referred to in John's gospel, the atmosphere of the
supper is there, and especially so in chapters xiii. and xiv. I
would say to the young in the faith, Do not be in any way dis-
couraged; these things belong to the [64] weakest and
youngest. Everything that relates to the supper belongs to you;
it is a family idea, and is introduced in the region that relates to
fellowship. The Lord gathered His own around Him just as a
father would gather his family around him. It was not a formal
gathering that would exclude family feelings; but, of course, no
family could have right feelings without order. In John xiii. we
find the same elements as in Luke xxii. , but in a different
setting. John xiii. 4 seems to follow the end of verse 1 : "Having
loved his own which were in the world, he loved them unto the
end." He had come unto His own and His own had not received
Him, but here we see Him with His own who did receive Him.
I want you to note that it was during supper that He rises.

How they must have watched Him ! He rises from supper and
girds Himself to serve them. If our hearts have travelled on the
line indicated in the Gospel of Luke, we shall find the Lord will
gird Himself and serve us. What wonderful grace! Some are
distressed as to what might divert and hinder us in the
appreciation of spiritual blessings; but if we recognise the order
in connection with fellowship and the supper, and [65] truly
partake of the supper, the Lord is free to minister what is
spiritual to us, and to conduct us into the realisation of it. This
side is suggested to us in the Gospel of John.

In case there may be a difficulty with some in apprehending
the distinctive line in connection with that which relates to order,
permit me to give you a homely illustration. We rise on Lord's



day morning. One would count on the Lord to give us waking
thoughts of Himself. We have our individual time with the Lord
and no one else can have that time with us. The more we know
of collective things the more precious to our hearts is our
individual link with the Lord. Then we go down to our families,
having gathered the manna so that our households may find
grace in us to supply their need. It was the head of the house
who went out and gathered the manna for the household. (Exo.
xvi. 1 6.) That is a step beyond our individual pathway.

Then we start out for the meeting, and as we go along we
overtake some of our brethren. We notice So-and-so is not with
his wife, and she tells us he is away preaching somewhere. We
are interested and feel we are in a wider sphere than our own
household; [66] we are in the region of fellowship. Perhaps we
meet a brother who tells us that his wife is very ill. That greatly
concerns us but does not divert us. It helps us; we feel that sister
is dear to the Lord, and we are in the circle of fellowship.
Family affections are quickened and made to develop in this
region. All our interests are in connection with the saints. We
love them.

Then we come together and sit down with our brethren. We
do not want to have our eyes closed always. We want to see our
brethren; each one is precious to our heart. What an advantage
to come early and watch them arrive; each one known to us and
each with some feature of Christ ! Perhaps we hear that some
one is breaking bread with us. We hear that some one is coming
over to preach, and we are interested as we were likewise
interested to hear that one of our local brothers had gone
elsewhere to preach. Perhaps we hear that a brother has fallen
asleep. Our hearts are grieved, and we realise that we are in the
valley of the shadow of death—we are in the place where Jesus
died. Our hearts are concerned with brotherly love for the
widow. We miss our brother. We sit down together in [67]
family affection, chastened in the sense of what the Lord has
permitted, but knit more closely together. We are in the scene
where Christ has died, and He says, Remember Me. In the
presence of that, how could we be diverted by hearing of our
brother's death? We might possiblv hear that a marriage is about
to take place; that need not divert us. It might only tend to



enhance the position of the church in our minds, and emphasise
to us the relationship existing between Christ and ourselves.
All these matters relate to the sphere of fellowship and

concern the family of God as here in the wilderness conditions
in the place where Christ died. We sit down, as it were, at the
close of our period of exercises in these circumstances. The
order and preparation suggested in Luke xxii. would suppose
these matters as recognised and settled in our spirits.

We must not, however, rest on order merely. It is possible to
have the supper in perfect order with everything rightly arranged
and yet be like King David when he was old and advanced in
age. You will remember from the passage in i Kings i. that
nothing seemed to impart heat or vitality to him; and a young
[68] virgin had to be sought for the king, and they found
Abishag the Shunammite. There must be that which is vital with
us. There must be virgin affection for Christ : "I have espoused
you to one husband, that I might present you as a chaste virgin
to Christ." (2 Cor. xi. 2.) In the same chapter of Kings we find
Bathsheba, whose name means "the daughter of an oath," comes
to speak to King David. "The daughter of an oath" may suggest
to us being true to the covenant in connection with the supper.

We might regard the circumstances of Luke xxii. as offering a
contrast to the present period; for the Lord was actually present
with them and He instituted the supper in view of His going
away, so that during His absence we might have Him in
remembrance. But in another sense we might observe an
analogy. The circumstances of the occasion bring before our
hearts the moral features of the " night of his betrayal" and shaw
us what should mark us as still being in the place of Christ's
rejection. He was present, I repeat, in Luke xxii. ; He is absent
now; but it was the night of His betrayal then, and morally that
night still continues.
The way the Lord is brought before us [69] in Luke xxii.
suggests the support He would give us, if found answering to the
moral conditions suggested in the early part of the chapter.
"When the hour was come, he sat down, and the twelve apostles
with him." The moral elements of the upper room are present to
our hearts; but the Lord has promised that He would not leave us
orphans, and the supper is the occasion on which He may



manifest Himself to us. It is here where the lines of Luke and
John blend. How wonderful when the Lord, as it were, rises
from supper and girds Himself to serve us. What measureless
grace ! We are together with widowed affection in one sense and
in virgin affection in another, appreciating Him as Head
according to i Corinthians xi. , suggesting that no other is before
us. The night of His betrayal is present to our hearts, the very
emblems speaking of Himself as given for us. As bringing
Himself thus before our hearts, He washes our feet, so that we
may have part with Him.

The effect of the supper, if rightly apprehended, would be
what comes out in John xiii. 23 : "Now there was leaning on
Jesus' bosom one of his disciples, whom Jesus loved." He had
the deep consciousness of the love of Christ. In charter xiv. 1 8
[70] we read, "I will not leave you orphans, I am coming to
you." This is rather in contrast to the presentation on Luke's side.
In John's gospel we have the spiritual side. The Lord would give
us the sense of His presence, especially in connection with the
supper. He knows our orphaned hearts, and knows that nothing
will satisfy us but His presence. He does not take us to heaven,
but He comes to us. We see from Jeremiah xvi. 7 that it was the
custom to commemorate a dead person by breaking bread and
drinking the cup of consolation. We might picture a family with
orphaned hearts, because their father had died, drinking the cup
of consolation; but what immense joy would be theirs if he were
to come into their midst ! This might illustrate that which takes
place when the Lord comes to us. It is in the spirit of orphans
that we take the supper; but how our feelings are changed if, and
as, the Lord comes into our midst and gives us the sense of His
presence. He comes to us giving us a wonderful sense of His
love; He shaws us His hands and His side, as it were, in the
supper; we see Him and our hearts are glad. But the
consciousness of His presence opens the way for our present
foretaste of heavenly relationship and blessedness in association
with Himself, and it is this which constitutes the proper privilege
of the assembly on the spiritual line.

In John xx. the Lord came and stood in the midst of His own,
the doors being closed. Their being together is connected with
the message sent by Mary, " I ascend to my Father and your



Father, and to my God and your God." It suggests the spiritual
ground of the assembly; hence the Lord says to Mary, "Touch
me not," and the way the Lord came in John xx. sets forth the
spiritual manifestation of Himself to us in answer to our
orphaned affections.

We must note the distinction between what is moral and what
is spiritual. What is moral relates to the question of our
fellowship. The Gospel of Luke and the Epistles to Romans and
Corinthians brine that side before us. The spiritual side is
presented in Colossians and in Tohu"; gospel. We might liken
the prophet Isaiah to one on moral lines; the coal from the altar
touched his lips and his iniquity was taken away. (Isa. vi. 6, 7.)
He was in accord with the altar. That is a moral idea. The
prophet Ezekiel suggests spiritual line. The Spirit entered
into[72] him and set him upon his feet (chap, ii 2), and later on
he was lifted up by a lock of his head between the earth and
heaven (chap. viii. 3), and again the Spirit lifted him up (chap.
xi. 1 ). He was ready to be taken up in spiritual power.

The Lord has called us to something more than fellowship and
the breaking of bread; He would not have us content with this.
He has called us to the immense blessing of association with
Himself. Are you content with a nice meeting; thanksgiving and
hymns in accord, and a nice word at the finish? Is that what the
assembly is? That does not satisfy the Lord, and it cannot really
satisfy us. We want to see the Lord. "Then were the disciples
glad when they saw the Lord." Nothing can really satisfy orphan
hearts except the presence of the Lord. We have the joy of the
meeting-place—we see Him. Then what does He do? He would
give us now to know the Father's presence. Philip said to the
Lord, "Lord, shaw us the Father, and it sufficeth us," but Jesus
replied, "Have I been so long time with you, and yet hast thou
not known me, Philip? he that hath seen me hath seen the
Father; and how sayest thou then, Shaw us the Father? "How out
of keeping to address [73] the Lord as ifHe were a long way off,
right up in heaven. We have the very elements of heaven—of the
home above— in the assembly.

I remember hearing of a Christian who had previously been
connected with that which was inconsistent with christian
fellowship. He was received amongst us and some were rather



apprehensive as to how this brother might take part in the
meeting, because he had a very loud voice and was very
excitable. It was some time before he took any part, and when he
did, to the surprise of some, he was very quiet and subdued.
Some one expressed surprise at his quiet manner, knowing his
previous history, but he replied something like this : "I felt Hewas so near."

What would our feelings be if, as we were breaking bread, the
Lord actually came to us? How attentive we should be to hear
what He would say. We should like Him to guide and direct us,
to lead us where He would. This is spiritually possible if we are
conscious that the Lord comes to us. We should really be under
the influence of Christ as Head. How vast and profound such
blessing is ! He died for us that we might live with Him in the
enjoyment of all that in which He lives as Man before [74] God
and as Son with the Father, the Firstborn amongst many
brethren—His Father our Father, and His God our God.

From such a region the Lord would send us forth: He
"breathed on them," as we read in John xx., and said, "Receive
the Holy Spirit." We go forth from that most blessed
atmosphere. He might have taken us to heaven; spiritually we
may experience something of it; but He leaves us here, and we
go away with a deep impression of the blessedness of the won-
derful region we have touched. We can never say, "When the
hour was come we got up"; time has no count here. The Lord
would leave us with the immense sense upon our spirits of the
greatness of the region of blessing He has called us to in
association with Himself before the Father's face. We are
privileged to touch things that in themselves have no end, and
that are our blessed and eternal portion.
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